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Abstract

Nidhi Eoseewong uses a new methodology in the study of Thai history in order to
change the ‘web of memory’ that will give Thai people a new concept of the past, present
and future and more power to direct changes in their own lives and Thai society. This is
the building of knowledge to fight against official Thai history which emphasizes the roles
of leaders and the Buddhist religion in making Thailand good and to dispute Marxist
writings about Thai history which emphasize only the economic system and class conflict

according to a rigid theoretical frame.

The important historical research of Nidhi occurred in the decade after 1977.
While realizing the ‘prejudice’ that humans may not be able to transcend, he believed in
the use of ideas and feelings to ‘estimate the truth in the past. He accepted that
historical knowledge is a relative truth with subjective characteristics. But Nidhi insisted
on a methodology that respected reality and attempted to ‘be impartial’ by studying
historical evidence or empirical data widely, meticulously judging and evaluating the
value of evidence, and explaining the social behaviour of all sides by considering the

context in detail.

Nidhi’s aim in creating historical knowledge was for the Thai people to ‘know
themselves’, free from official nationalist prejudice and the different symbolic meanings
that arise from the many ‘nodes’ in the former web of memory, which results in people
being culturally powerless or incapacitated. This is necessary for adapting and
changing oneself to ‘see the light’ about the ‘Thai nation’ or ‘Thai society’ being diverse
as to class, gender ethnicity and locality. People in all different groups have their own
distinctive characteristics. But they have relationships with people, the state and outside
society. These may be relationships of coordination, cooperation, or exchange in

economics, politics and culture, or of conflict and rivalry where people in each group



have a role in political, economic and cultural change. These different dimensions are
related in a complex way and affect thinking, worldview and social behaviour so that the
relationships along the different dimensions of people in each group change

accordingly, both relationships within the same group and outside relationships.

Even though a number of social science theories are used, the methodology of
Nidhi gives importance to the study of historical evidence to understand all the
‘distinctive features’ of a society and culture in each era. And even if it is seen that one
important part in the culturally correct life of humans ‘lays down the path’, Nidhi gives
great importance to the role of the ‘individual’ in history by showing that the different
background, ideology and interests in the midst of a changing context makes each
person’s response to problems or alternatives different. One adjustment or choice,
especially the choice of a political leader such as King Narai or King Taksin, is likely to

have an effect on society both at the time and later.

Over the past 30 years, when it was found that his own large contribution to
historical knowledge had relatively little influence on the feelings of Thai people, Nidhi
changed to creating knowledge by synthesizing ideas about the past and present from
the vast knowledge and information that he had accumulated in short articles appropriate
for communicating with a wide audience and sometimes using a ‘cultural politics’
methodology, ‘deconstructing’ each ‘node’ in the original ‘web of memory’ to reduce the
cultural power of the elite and destroy the myths of the middle class so that everyone has
a more critical point of view, can liberate themselves and Thai society towards equality.
However, Nidhi still gives importance to ‘creating’ historical knowledge as always. It may
be said that two methodologies are used, i.e. a modern historical methodology when it is

necessary to create an understanding of the many changes and complexities of Thai



society and a postmodern methodology when it is necessary to destroy the domination of

official knowledge of history and culture.

The historical writings of Nidhi naturally have ‘limitations’ as with the writings of
many great historians. For example, studies of the culture of ideas from the literature of
the early Rattanakosin period have not considered the objectives in the ideological
domination. On the other hand, his political ideology or goals create a bias in building
knowledge on some issues without sufficiently and comprehensively studying empirical

information and the context of these phenomena.



