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Abstract

This study is an anthropological study of the communication on the meaning of
development among villagers. The purpose is to study the evolution of Rice Merit Fund
Network and the process of giving definition on development of villagers through the
community fund, namely Rice Merit fund. It also studies the forms and contents of
communication of various groups of villagers in the process of development both of the
government and non-government organizations among villagers and in-between
communities. The linkage between the communication of meaning and the strength of
development work or the community of study is also explored. The theoretical framework
is focused on discourse theory as a main concept in the study of contesting of meaning
in communication and of villagers’ adaptation and bargaining.

This study reveals that there is an endeavor of people’s network of Pgak’nyau
(Karen) ethnicity who lives on the highlands in the disputes with official hegemonic
discourse which are, first, the discourse on development that stresses on development
towards capitalism that based on the conceptions of individualism, consumerism,
materialism and dichotomy thinking. Secondly, the idea that the ethnicity who lives on
the highlands are the cause of destroying the forests and environment whereby the state
agencies always use to legitimize in highland resource control and management.

The study finds that in the communication on the meaning of development in
Rice Merit Fund Network, “rice”, which is a traditional ideology in the community, is used
as a central component of cultural identity of Pgak'nyau in countering with official
discourse. The rice is defined as superior over money by all groups of villagers whereby
the meaning of mutual help, particularly to the poor people, is emphasized. In leaders’
view, rice is defined as the presence of ethnicity’s forces. They also use the binary
opposition in giving definition of rice and money, i.e. cold and hot things, sharing and
greediness, reciprocity and competition, life and death, etc., which is a reconstruction of
meaning on development. The diverse forms of communication have been used,
especially through the symbolic meaning. Through the process, there are dialogues
and disputes over the meaning of development of various groups, between the one who

stresses on benefit and the other who focuses on the ideal.



The contestation of meaning resulted to various practices in solving
community’s problems which expresses people’s potentials in self-determination or the
community’s strength based on social capital that existed in community, such as, the
role of communication in transmitting the community’s value systems and the increasing
of social network or enforcing local ‘s power in the struggle with the outside systems that
weaken community’s forces, i.e., capitalism, state, modern values, etc. Finally, it brings
into people’s negotiation for acceptance with outsiders, particularly state agencies as

adaptation and bargaining of villagers towards official discourse.



