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Title: Mapping Ethics
Code Number: RDG54H006
Director: Assistant Professor Dr. Channarong Boonnoon
Department of Philosophy, Faculty of Arts, Silpakorn University
Duration: One year and six months (From April 18, 2011 to October 17, 2012)

In the present Thai society, campaigns for morality are on the rise. Since 2010, morality
has figured on the national agenda. The Government has allocated huge budgets in order to
mobilize diverse processes to promote or support moral awareness. Established with the
Government's support, the Moral Promotion Center is the pivot of the various moral campaigns.
Major presuppositions revealed in these campaigns are that morality is ready-made, obvious
and unproblematic, and exercises of authorities can lead people to comply with morality as
prescribed by the Government.

From the philosophical perspective, morality is complex and, not simply ready at our
disposal when we need to develop morality in people in the country. Morality is, in itself, related
to the lives of individuals who desire a moral life. Since a good or happy life is the goal of
morality, paths towards this goal can be diverse. From another perspective, moral awareness
and moral actions develop from moral maturity, which begins in the development of
understanding about the nature of morality through learning from the intellectual treasure of
humanity.

This research project, "Mapping Ethics," under the cluster, "Thai Humanities Research
Forum," was created with support of the Thailand Research Fund (TRF). Its two main objectives
are (1) to develop research papers that explain foundations of ethics i.e. mindfulness, rational
self-control, reciprocity, filial piety, recognition, alterity and the moral status of the family; and (2)
to draw a map of ethics based on the synthesis of diverse moral approaches in Buddhism,
Confucianism and Western philosophy.

Results comprise seven papers as follows.
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1) "Moral Status of the Family in Buddhism" by Channarong Boonnoon: This research
aims to study the moral status of the family in Buddhism, based on The Tipitaka, especially
Suttanta Pitaka, the commentaries, and other literature. The early Buddhist teaching of
“previous benefactor — grateful person” is explained within the framework of family relationship.
The key questions are: In Buddhist perspective, what is the importance of the family in
individual life, community, society and state? Key analysis addresses the question why the
obligation to express gratitude towards parents is undeniable even for monks who have

abandoned their family life.

2) "Filial Piety (xiao) in Confucian Ethics" by Sarinya Arunkhajornsak: This research aims
to conceptualize the virtue of filial piety (xiao) and discuss normative reasons of this virtue in
early Confucian ethics. This research proposes that the source of value and normative claim of
filial piety in early Confucian ethics could be explained by a process of “reflective
endorsement”. This article argues that the assertion of authority from mandate of heaven
(tianming) or human nature of filial love can be normative when one reflects on and endorses
the value of the parents in one’s life and thus making it “good”, and then allows oneself to be
guided by “natural” affection. Moreover, filial son and daughter in Confucian ethics have moral
autonomy to govern themselves by authority from their reflection on placing value upon a
person or thing in their life. Therefore, when one respectfully follows or gently remonstrates with
the parents, the normative reason of such filial practices could be explained that one endorses
the parents to be a “priority” in one’s life. According to reflective endorsement theory, our
identities including human identities give rise to our obligation to any person or thing we place
value. Thus, when individuals and people in community collectively endorse filial piety as the
most important virtue in moral cultivation and social harmonization, this means that they also
endorse what kind of human being and good life should be developed, including what
appropriate virtue should be cultivated for expressing human identities. For this reason, filial

piety in Confucian ethics has a strong normative force.



viii

3) "Confucius’ Ethics: An Ethics of Reciprocity” by Suwanna Satha-anan: Ethics of
reciprocity exists in the middle between two extremes, namely, Egoism which aims to gain, to
lay claim, and to receive the good solely for selfish purposes; and Extreme Altruism which aims
to give, to sacrifice and to execute forgiving kindness without limit. This research offers a study
of the ethics of reciprocity in the philosophy of Confucius by analyzing this ethical principle in 4
areas of life, namely, relationships between father and son, friend and friend, ruler-officials and
the people, and strangers or people of different cultures. This work argues that Confucius’
“systematic” ordering of reciprocity in these four areas of life, from the most intimate in the
family to the most remote of the strangers indicates an ethical project of creating and
developing the power of generalized moral reciprocity as a basis for the ideal society. The very
possibility of a good life originates from the creation of a moral subject who can be a giver, a

receiver and a reciprocator in a “right” and joyful way.

4) "The Fifth Precept: Sati (Mindfulness) and Buddhist Ethics" by Pairin Katipommarat:
This research aims to study the meaning and the important role of the concept of “Sati"
(Mindfulness) as the last of The Five Precepts. This article not only offers a more articulated
understanding of Sati, it also gives insights into Buddhist ethics in general.

The concept of "Sati" or mindfulness and awareness has two roles related to Pafifa
(wisdom), i.e. "the role of Sati in the cultivation of Paifia’s " and "the role of Sati in the practice of
Pafina’s." To be called "Sammasati" (Right mindfulness), this awareness must always be
coupled with Pafnna. There are two levels of Paffa, namely "Lokiya-panfia" and "Lokuttara-
panna," hence, also, there are two-levels of Sammasati, i.e. "Lokiya-Sammasati" and "Lokuttara-
Sammaéasati." These two levels of Sati reveal themselves differently in the contexts of*Personal
ethic” and “Social ethics.” The analysis of this paper suggests that “Personal ethics” contains
both levels of Sati, while “Social ethics” contains only Lokiya-Sammasati.

Considering in The Fifth Precept, this paper argues that consuming liqueur is “sinful” in

all cases although it varies in terms of intensity of sin. An important criterion to discern a sin is

that the reduction of mindfulness makes it easier to hurting yourself and, eventually, to others. In



this way, mindfulness, as the basic reason behind the establishment of The Fifth Precept, is
important in both spheres of "Personal ethics" and "Social ethics." Nonetheless, Buddhism
confirms that both forms of mindfulness are necessary and both enhance the development of
human life to achieve the highest ideal of Buddhism, namely, the complete cessation of

suffering.

5) "Prohairesis: Things that are ‘up to us’ and the happy life in Epictetus’ ethics" by
Supakwadee Amatayakul: This research investigates the nature and role of prohairesis in the
ethics of the Stoic philosopher Epictetus, and argues that he uses prohairesis to refer to
“volition” systematically for the first time in the history of Western Philosophy. To Epictetus, only
prohairesis is entirely up to us, is both the necessary and sufficient conditions for the attainment
of happiness and the good life, is the source of goodness and evil, and is a person’s true
identity. This research begins by investigating proharesis in Aristotle’s ethics in order to
compare with Epictetus’ use of the concept, and analyzes prohairesis in Epictetus’ ethics as
“volition” of a unified soul, which operates through correct and proper judgments on the basis of
the distinction between things that are and are not “up to us.” It concludes by showing how a

good prohairesis leads to the attainment of a life of happiness or imperturbability.

6) "Emanuel Levinas on Face-to- Face Relation as a Condition for Ethics" by Kongkrit
Traiyawong: From Emmanuel Levinas’ perspective, Western philosophical traditions fall under
ontology including ethics which takes egology as a starting point. Consequently, other things
and other person fall under ontology through the constitution of self-identity. According to
Levinas, reducing the otherness of other persons into sameness is regarded as violence. He
attempts to radically question the meaning of ethics in the normative sense. Levinas provides a
specific meaning of ethics, that is, ethics as the relation between the “I” and the “Absolute
Other” of which a concrete manifestation is in a ‘face-to-face relation’. In that relation the other
person demands or commands me that the “I” have to respond. This is the link between

response and responsibility, in other words, it is an ability to respond. This article aims to argue



that the ‘face-to-face-relation’ is a condition for ethics in real life situations, namely how to relate

to and respond to the others.

7) "Recognition in Paul Ricoeur’s Philosophy" by Pagorn Singsuriya: When recognition is
proposed as the solution to the problem of otherness, which leads to marginalization and
exclusion, it is usually understood as being rooted in justice. However, Paul Ricoeur argues that
otherness remains even in the perfect system of justice. We need to travel through what he
calls, "the course of recognition," in order to discover the kind of recognition that can really do
the job. With the economy of the gift as framework, mutual recognition—the true recognition—is
delineated along with other important concepts e.g. hospitality, forgiveness, responsibility,

translation and narrative.

These papers illustrate different ethical approaches and offer reflections on the various
issues, based on social, cultural and historical contexts in which the ethical concepts and
practice were originated. It is hoped that these papers would offer significant contributions to

religion and moral education in the Thai society.

Keywords: Mapping Ethics/ Confucian Philosophy/ Western Philosophy/ Buddhism
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