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An Anthropological Analysis of Burmanization of the Shan

Michio TAKATANI, Hiroshima University’

introduction

This paper is an attempt to present a perspective for anthropological
analysis of Shan people living in Burma. "Shan" was originally used to refer to
Tai-speaking people by the Burmese. The Shan have been politically and culturally
influenced by the Burmese through historical contacts between them, and I will
refer to this process as "Burmanization,” in parallel with this phenomenon, the
Shan must have experienced a kind of "Shanization" that seems to have raised
their own self-consciousness under the leadership of the Burmese. The main
theme of this paper is concerned about Burmanization of the Shan.

Nowadays Shan people live in Shan State, Kachin State and Sagain
Diviosin. That diffusion was formed through a long-term migration of Tai-spaking
people. By governmental census in 1983 census, the population of the Shan
was 2.89 million which composed 8.9 percentage of the total Burma. 2

This paper will trace two points of Burmanization of the Shan. One point
is about changing of spirit-worship. The other point is concerned about
Burmanization of Buddhism. Both the Shan and the Burmese are generally
Buddhists. After 1980, all sects of Buddhists are politically united and nine
sects only are registered by the government. At least superficially all focal
sects were prohibited and disappered.

(1) Burmanization of spirit-worship of the Shan

When we study about the inter-ethnic relationship between the Shan and
the Burmese, "Ko Shan Pyi" (Nine Shan States) emerges as one of the key-terms,
for both sides have records of nine legendary chiefdoms or "mong" of the
Shan. The Lords of the Shan were traditionally called Sawbwa in Burmese
derived from Sao Hpa (Lord of Sky)} in Shan. According to some of the records,
Mogaung (Mong Kawng) was the leader among the chiefdoms of Ko Shan Pyi,
having been founded by a legendary hero who came from Mong Mao. Mong Mao
is thought to be the earliest site of the Shan in Burma. But Mogaung is now
located not in Shan State but in Kachin State. The majority living in the
neighborhood of Mogaung except the Burmese is said to be Tai-Lien, whom
others call “Shan-Bamah (Burmanized Shan). Mogaung may be merely an imagined

'Associate Professor, Cultural Anthropology, Faculty of Integrated Arts & Sciences.

Zmmigration and Manpower Department 1986: Burma 13983 Popuifation Census.,



M.TAKATANI: Analysis of Burmanization
centre of the Shan. The guardian-spirit of Mogaung is a Shan hero, whose
legend is similar to that of Ko Myo Shin. Sometimes both are identified as the
same in Kachin State.

“Ko Myo Shin (Lord of Nine Myos)” is a spirit (nat) worshipped in Burma
and recognized as a Shan nat in all Burma. In the popular group of spirits in
Burma there are thirty-seven nats, in which Ko Myo Shin is not included. But we
can see its images in nat shrines and hear its name in spirititual rituals. it is
known that nats have various origins. In many cases Ko Myo Shin appears not
alone but together with other popular nats. This co-existence is seen in the
cases of other spirits, too and seems to be an important feature of spirit-worship
in Burma.

Popular nats have their own name, legend, image, shrine and annual-ritual
in Burma. But Shan original spirits generally have no name nor image. In a
typical Shan village there are three sites for worshipping which are monastery,
guadian-spirit shrine (hoe sao mong) and shrine with heart of village (jein sao
waan). The last one is not seen in any Burmese village. Now some villagers in
Shan State explain that name of their guardian spirit of village is Ko Myo Shin if
asked who is the spirit. But they cannot know its original name in Shan. If any,
the reply is “sao kao mong” which is directly translated from Ko Myo Shin. Why
and who is Ko Myo Shin? This chapter will trace that problem. The outline of Ko
Myo Shin legends is as follows:

Ko Myo Shin was a heir of Pandaung kingdom founded in the area of the
frrawaddy River. Ko Myo Shin and his brother-in law, U Min Kyaw who was
drunken and quarellsome attacked a Shan State. On the ruturn of campaign,
they rescued two Shan princes whose names are Khun Chou and Khun Tha.
Though the King planned to make two Shan princes brought up by Ko Myo Shin
and U Min Kyaw, the King ordered Ko Myo Shin and his sister Palei Yin to bring
up them under consideration of rude character and wrongdoing of U Min Kyaw.
He became shameful and jealous and bore a grudge against the King and Ko
Myo Shin.

One day when two Shan princes were absent for a campaign in the area
of Shan States, U Min Kyaw wanted to usurp the throne and get married with
Palei Yin. He killed the King and Queen. Ko Myo Shin and Palei Yin ran away and
hided themselves at a rich person.

When Khun Chou and Khun Tha returned back, U Min Kyaw instructed
them to search and kill Ko Myo Shin. They could not kill their foster father, Ko
Myo Shin cut off his head by himself. Ko Myo Shin became a nat.

But Khun Chou and Khun Tha were kifled by U Min Kyaw when they took
Ko Myo Shin’s head. That’s why they became asein nats (revengeful spirit).
They revenged on U Min Kyaw. U Min Kyaw became a nat caught by a fallen
tree. Ko Myo Shin took Palei Yin and her daughter’s lifes and they became nats.

2
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Ko Myo Shin is the guard of Nine gates and worshipped as Nine Myo
Guardian-Spirit.

Factors of the legends analyzed as follows:

(1) Ko Myo Shin is generally identified as a Shan spirit, but his origin not in
Shan.

(2) Ko Myo Shin is an asein nat, which means that death must be unnatural.

(3) Ko Myo Shin is a land-superintendent from a spiritual world when the
number nine is a key-term.

(4) All the protagonists in the legends die in the end and became nats. On the
other hand, in plots of popular nats legends, Burmese Kings appointed asein
hats as guardian-spirits and worship them.

(5) The relationship between Ko Myo Shin and the Burmese Kings is not
mentioned or obscure and different from other popular nats legends.

There are two famous shrines for Ko Myo Shin in Taunggyi, and Pyin Qo
Lwin (Memyo) of Shan State, where the shrines are always kept by the founders
families. They are not Shan but Burmese in origin. These shrines don’t have
tonger than three-generation history, because two cities developed after the
British annexation.

The above-mentioned legend is informed widely in Burma and different
from the Burmese popular nats legends. He was not appointed as guardian-spirit
of Shan State. But Almost Burmese people and even some Shan believe that Ko
Myo Shin is a land-superintendent or a Shan Sawbwa from a spritual world in
Shan State. If anyone go on a tour in Shan State, the number nine of tourists is
avoided as a taboo. This oral tradition is very popular in Shan State.

Gazetter of Upper Burma and Shan States published in 1901 inform us
another legends of Ko Myo Shin in contrast with the above-mentioned legend.

Maukkadaw is guarded by the Komyo Shin Aungzwa Magyi, who lives in a
large shrine on the bank of the Chindwin river near the Thelataung hill (in the
present Sagaing Division). The story of the building of the shrine is that in 54
B.E.(692 A.D.) Nara-padi Sithu, one of the fifty-five rulers of Paukkan, ordered
the execution of his old servant Maung Aungzwa of a certain crime. He became
a nat immediately after death and appeared to his lord in person and manifested
his innocence, Narapadi Sithu then ordered the nine Sawbwas of the Kambawza
Shan States with their people to bulid a splendid shrine for his greater glory
and to offer theri dutiful homage to him every year. In 1113 B.E. (1757 A.D.)
the Talaings of the Yamanya province rose and destroyed the city of Ratanapura
(Ava). One Maung Aung Zaya of Shwebo attacked and defeated them and in
1118 B.E. advanced to Siam at the head of his army. The nine Sawbwas of the
Kambawza Shan States with their troops, and the Komyo Shin Aungzwa Magyi
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nat accompanied him in the invasion. The nat was seen mounted on a white
horse and commanded the attack, which ended in a great victory. After the
war many shrines were erected to him, among them one by the people of
Maukkadaw.

Kambawza primarily means the western area of Salween River by Dr.Than
Tun.* The above-mentioned story recorded in the colonial period informs the
relationship between the Burmese Kings and Ko Myo Shin, who were depicted
as not a political rival but a faithful guardian-spirit for Burmese Kings. So the
plot of this story is similar to that of popular nats legends in Burma. As a
matter of fact, any famous shrine of Ko Myo Shin is not known in Sagaing
Division. It was not until the colonial peirod that the shirines of Ko Myo Shin in
Kambawza were erected. .

According to historical documents and anaiysis, there were continuous
contacts between the Burmese palace and Shan Sawbwas. Some of the more
prominent Shan States of that time were known not only by their Shan names
but also by Burmese royal names and who were given royal titles.

Mogaung in Kachin State is an old city reigned by Shan Sawbwas by
tradition. On the outskirts of the town and facing to the Mogaung river there is
a cluster of shrines dedicated to the guardian-spirit of the region. One of them
belongs to Sao Sam Long Hpa (Sao means Lord, Sam means three, Long means
great and Hpa means sky in Shan), or Sac Sam Long or Sam Long Kem-Mong
(Kem-Mong means Prince Regent in Shan) or Sao Sam Tar (Tar means eye in
Shan) who made Mogaung (Mong Kawng in Shan) the centre of his power.
According to anaysis of the Shan chronicles, Mao Chiefdom (Mong Mao) under
the leadership of Sao Hso Hkan Hpa and his brother, Sao Sam Long Hpa
encompassed the widest area including the present Thailand, Laos, Yunnan
Province, Assam, Manipur, Kachin State, Karen area and northern Arakan
(Rakhine).® Mac Cheifdom is thought to be the earfiest site of the Shan in
Burma where is in the Shweli River Valley. The shrine of Sac Sam Long Hpa has
two other images of Ko Myo Shin and Palei Yin at both sides. Though these
images are not old ones, Sac Sam Long Hpa and Ko Myo Shin are in the same
category as ex-Sawbwa or sometimes believed to be the same guardian-spirit
for the Shan in Kachin State. Historically speaking, Shan Sawbwa in Mogaung
and Mohnyin (Mong Yang) in the last stage of Konbaung Dynasty went out of
existence by the order of Burnese Palace. So since then Mogaung was becoming

%Scott and Hardiman 1901: 324.

*Than Tun, Dr.1990: 12,

3San Aung 1973: 5-7, Naw Mong 1997: 170-171.
%y Lot Hom and Pu Loi Tun 1997: 182-186.
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a legendary centre.

The end of legend about Sao Sam Long Hpa is as follows:

After his (Sao Sam Long Hpa) easy conquest of Mong Wehsali Long
through diplomacy, his two generals Sao Hso Yen and Sao Hso Han kai became
very jealous of his achievements, and sent a messenger to the Mao King with
the story that Sao Sam Long Hpa had conquered Wehsali without fight and
that secret terms had been agreed to between the ruler of Wehsali and Sao
Sam Long Hpa to dethrone Sao Hso Hkan Hpa. On hearing this story and
believing that his brother was conspiring against him, Sao Hso Hkan Hpa sent
poisoned food to Saoc Sam Long Hpa, who unsuspectingly took the food and
died instantly to become the Guardian Spirit of Mong Kawng, to be worshipped
by the Shans and other people living in the area.”

There are some similar plots between the legend of Ko Myo Shin and that of
Sao Sam Long Hpa. Both are originally from the Lord’s family and identified as a
Shan guardian-spirit and land superintendent. Sao Sam Long Hpa became an
asein nat in the Burmese terms because of jealousy of rivals. However the
legends of Ko Myo Shin vary on the point of his relationship with the Burmese
Kings. The first legend which is the most popular one does not mention about
it. It seems to mean that the story is an entertaining one rather than spirit
origin telling and the time of the formation of the legend is newer than others.
The story of Ko Myo Shin recorded in the colonial period concerning about
Sagaing Division writes that he was an guardian-spirit for Burmese Kings. On
the other hand, Sao Sam Long Hpa in Mogaung is a Shan original hero of the
legendary conquest of the Shan during the past times, when there were no
Burmese in contrast with contemporary Kachin State.

Ko Myo Shin seems to be an important index of Burmanization of
spirit-worship of the area where the Shan live. Mogaung is believed to be the
political centre of Ko Shan Pyi which originated from Mao Cheifdom. There is a
possibility that the identification of Saoc Sam Long Hpa as Ko Myo Shin is resent
and the number nine of Ko Shan Pyi and Ko Myo Shin is one basic belief for the
identification. The variation of legends of Ko Myo Shin refiects the degree of
Burmanization of the Shan.

It was not until 1959 that all Sawbwas in Burma resigned their political
posts. From the nineteenth century which falled on the latter half of the
Konbaung Dynasty to the Independece of Burma in 1947, one of the powerfui
centres of Northern Shan States was not Mogaung but Hsipaw.

Daw Mi Mi Khaing, who got married with a brother of Kengtung Sawbwa

Py L_oi Hom and Pu Loi Tun 1997:186.
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in Eastern Shan State and wrote some essays about Burma and Shan States,
mentions about Hsipaw like this:

Hsipaw town, as the capital even of the Hsipaw State alone, is comparatively
recent. State chronicles of past times show a great deed of Burmese influence,
in the tales are Burmese association in the events, as it to be expected.®

Maha Myat Muni Pagoda in Hsipaw was enshrined and dedicated in 1257
B.E. (1895) which modelled after that of Mandalay by the Sawbwa’s family. On
the northen direction of Hsipaw town there is one village named Tonsin where a
shrine was erected which history dates back to the reign of the Sawbwa, who
paid homage to the shrine every Tazaungmon (November). Festivals called
hswun-gyi-laung in Burmese that means communal offering of provisions and
various articles to monks are celebrated two times every year. One is in Kason
(May) and the other is Thadingyut (October)} or Tazaungmon (November). The
procession with offerings is composed from Tonsin spirit shrine to Maha Myat
Muni Pagoda. The latter festival is said to be the most crowded in Hsipaw. The
original enshrined spirit is called Bo-Bo-Gyi (Big Grandfather) without image. Ko
Myo Shin and Palei Yin which we can see now in the same building now were
enshrined about only fifteen years ago, and one Buddha image was donated
three years ago.® All worshippers pray in front of the Images of Ko Myo Shin
and Palei Yin, behind them and both sides there are sleeping beds without
image but pillows and mosquito nets. It is obvious that this phenomenon of
co-existence is recent one and the role of protagonist of the shrine changed
from Bo-Bo-Gyi to Ko Myo Shin who is paid homage and expected to have any
wish. It signifies the change from no name spirit to the Burmese-named spirit
who is believed to be the Lord of Shan State.

In Hsipaw Burmanization is going on since the period of Sawbwa’s
administration. Not only Buddhist practices but also the spirit-worship in Hsipaw
were Burmanized.

(2) Unification of Buddhism

From 24th to 27th, May in1980, the first congregation of the Sangha of
all Orders (gaing) was holded at Kaba Aye of Yangon. The formal name of
congregation was added three slogans that purification, perpetuation and
development of the Sasana. About 1200 monks from all Burma gathered and
passed three resolutions that are (a)Basic Law of National Sangha Organization

8 Mi Khaing n.d.

These informations are heard from a guard and care-taker of the shrine. He is the
fourth one since 1990 and a native Shan. The present shrine was founded in 1342 (1980).
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for co-operation and union of all Orders by the basic principle of prohibition of
any new Buddhist sect, (b)Regulations of preservation of disciplines and
settlement any religious disputes within all orders and (c)Registration and
identification of all members of Sangha except temporary monkhood and
novicehood.

The officially recoginized orders are the following nine.

1) Thudhamma gaing

2) Shwegyin gaing

3) Maha Dwara Nikaya gaing

4) Dhammanu Dhamma Mula Dwara Nikaya gaing
5) Anauk Hkyaung Dwara Nikaya gaing

6) Welwin Nikaya gaing

7) Hgetwin gaing

8) Ganawimot Kudo gaing

9) Maha Yin gaing

In 1786 under the reign of King Bodawphaya, United Council of all Orders
composed of 12 monks commenced at Thudhamma Hall, which became the
name of united Sangha. In the latter half of nineteenth century, Shwegyin,
Dwara and Hgetwein gaings which persisted observance precepts separated
from Thudhamma unity and composed their own Buddhist organization
respectively.

After British annexation, the Sangha had lost his sponsorship like kingship.
During that period Hsipaw Sawbwa sponsored religious events called Thathana
(Sasana) pyu Pwedaw-Gyi three times, in 1276 B.E. (1914), 1286 B.E. (1924)
and 1296 B.E. (1934). Many monks were invited from Mandalay, Shwebo in
Upper Burma and Prome and attended ordination ceremonies. There are not
any other records about such a Buddhist event during that period. U Sein
Myint, a Burmese historian, explained that this event was not any indicator of
Burmanization of the Shan but Burmanization of Hsipaw Sawbwa, because Shan
Sawbwas were brought up in the Burmese Palace.

Since the congregationin 1980, the above-mentioned nine sects, including
Thudhamma which had no organization and were not strict, were officially
registered.

Therefore if any scholar asks about any Shan Buddhist sect, officially
there will be no reply. But there are some Shan Buddhist gaing e.g. Yun,
Poikyaung. Prof. K. Hasegawa reports four Shan Buddhist sects in Dehong
district of Yunnan Province in China by official data, that are Poi Tsaung, Yon,
Tole and Tso Ti.'

®Hasegawa 1996: 86-93.
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In contemporary Burma, though not officially registered, Zawti gaing as

the same as Tso Ti in China is active, whose centre is in Mohnyin now. U Kyaw

Thein, who ia a Directorate of religious affairs in Kachin State, reports about
the process of integration Zawti gaing into State Sangha.

The Second Committee of State Sangha Maha Nayaka determined that
Zawti gaing Sangha which was out of the Sangha of all Orders should be
included according to the Basic Law of National Sangha Organization, Chapter
2, Clause 11 in 24th July 1984. The committee ordered that all monks in Zawti
gaing would be omitted from the list of retreated monks and the members of
the Central Working Committee and People’s Council in Kachin State co-operated
for the monks belonging to Zawti gaing to join in State Sangha, who would be
integrated into Thudhamma gaing.’’

Zawti gaing was originated from the name of founder, Zawti Sayadaw. In
916 B.E. (1554) he was born as one son of Maingmaw (Mong Mao) Sawbwa.
When he was fifteen years old, his parents left him in the charge at a monastery
in Sagaing and he became a novice. The name acquired on attaining novicehood
was Shin Wara Zawti. Under the leadership of Namaw Sayadaw, Zawti passed
oridination of monkhood at the age of twenty years and devoted hemself to his
Buddhist studies. In 972 B.E. (1610) Ashin Zawti moved to Shan State to serve
for Sasana together with two monks from Mogaung, two monks from Talaing,
two Rakhine monks and two monks from Maington. In 976 B.E. (1614) other
monks joind. Zawti Sayadaw made them ordained again. After preaching, Zawti
Sayadaw died in 1006 B.E. (1644) at Umin in the present Sagaing Division. The
current Sayadaw is called Ashin Pinnya Thara who would be the twenty-first
leader.

Any Sayadaw of Zawti gaing has a rule of no settlement of monastery
but wandering. The Trustees call monastery not kyaung in Burmese nor jong in
Burmanized Shan but wat.

ZAWTI Monasteries List

No. Name Deathplace
1 Ashin Wara Zawti 916-1006 (1554-1644) Umin

2 Ashin Nanda Mala 946-1006 (1584-1644) Hounmalin
3 Ashin Thuzata 946-1042 (1584-1680) Pweilaan
4 Ashin Pinnya Keitti 1006-1057 (1644-1695) Pweilaan

5 Ashin Nanda Laba 1002-1065 (1640-1703) Houpaik
6 Ashin Nanda Meda 1017-1077 (1655-1715) Hsaungkhyou
Maingswun

U Kyaw Thein 1990: 142-145.
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7 Ashin Eindapabba Wadi 1045-1095 (1683-1733) Lweleit
Tayot

8 Ashin Wara Dhamma  1057-1114 (1695-1752) Lweleit
9 Ashin Yatha Dhamma 1065-1136 (1703-1774) Lweleit
10 Ashin Yatha Wadi 1701-1186 (1739-1824) Lweleit
11 Ashin Keitti Thara 1155-1225 (1793-1863) Khamtein
12 Ashin Einda Thara 1191-1251 (1829-1889) Kaung Mao
13 Ashin Nanda Pinnya 1205-1263 (1843-1901) Maingkhei
14 Ashin Pandita 1207-1272 (1845-1910) Kaung Mao
15 Ashin Weizayanda 1221-1281 (1859-1919) Nam Kham
16 Ashin Keitti Nanda 1229-1284 (1867-1922) Nam Kham
17 Ashin Gaw Weida 1234-1294 (1872-1932) Nam Kham
18 Ashin Thu Nanda 1238-1303 (1876-1941) Lwekhei
19 Ashin Wiyatha Dhamma 1243-1313 (1881-1951) Momeit
20 Ashin Keitti Dhamma 1254-1328 (1892-1966) Mohnyin
21 Ashin Pinnya Thara 1292- (1930- ) Mohnyin'?

Nowadays Zawti Buddhists collectively celebrate ordination ceremony
every three years in Mohnyin and the Sayadaw is titled Dhammasariya who has
attained teachership of Buddhist Scriptures. The majority of the sect are Shan.

Kyaukme is the capital town of Kyaukme Township between Hsipaw and
Pyin Oo Lwin (Memyo) along the Mandalay-Muse Road in Northern Shan State.
In this town there is Zawtikon Ywa, where includes eighty households. The
people living in Kyaukme differentiate them by calling “Tai Zawti or Zawti
Shan.” When any event or festival for all Shan opens in Kyaukme, Tai Zawti
participate in it. They pay obeisance with their hands clasped palm to palm and
raised to touch their forehand to monks belonging to the other sects. However
in cases of Buddhist collectice events including both congratulation and
condolence any monk or layman will not join. The sect is independent in that
significance, though officially integrated into Thudhamma gaing since 1984.
The people living in this area where one monastery was erected in 1319 B.E.
(1957) immigrated about forty years ago. There is no monk, for whom pandaga
(representative of donators) guards the monastery and presides all Buddhist
events.

The way they practice in religious terms is more strict than that of the
other sects. They maintains their mode of religious action and want to donate
as much as they can. For example, they never eat food which is once donated
to any novice or monk and they divide it from their own food.

2Gawbaka Aphwe (Trustee Association) , Mohnyin 1990: 122-126.
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The most important feature of their religious practice is that they reject
any spirit-worship like guardian-spirit of village. They never bulid any shrine for
heart of village. On the other hand, Shan people generally contend that they
don’t worship any spirit but propitiate it and they are different from the
Burmese who worship spirits. When the Shan found a village, they used to
erect a shrine for heart of village where villagers invite monks to request to
preach Buddhist Scriptures for dispersing any cause of troubles once a year
and another shrine for guardian-spirit of village. In cases of ordination into
novicehood, almost Burmese and some Shan have a custom to take applicants
to shrine of guardian spirit for showing though they don’t take obeisance to
the spirit. For Tai Zawti, it is impossible.

(3) Analysis of Burmanization

Recently there appears some Ko Myo Shin images by donation at shrines
for guardian-spirits where there were not seen any image before. This phenomenon
seems to become remarkable after the Independence, for almost shrines of Ko
Myo Shin in Shan State are recent ones and kept by the Burmese family for the
last three generations in parailel with the conspicious contacts with the Burmese
including military campaign under the leadership of the Burmese within the
boundary of Burma. It signifies a phase of Burmanization. The interpretation
that Ko Myo Shin is a Shan nat is another phase. Therefore Ko Myo Shin
worship is an indicator of Burmanization within the spiritual world. Not only Ko
Myo Shin image but also the knowledge of identification of Ko Myo Shin as a
famous guardian-spirit is gradually being introduced into Shan State where
there were originally no image of guardian-spirit of town or village. Even if any
name or legend of Shan indigenous spirit remains, it may disapper in the future.

On the other hand, the government presides all Orders of the Sasana.
Even the independent Zawti sect was integrated into State Sangha, too.
Burmanization of Shan Buddhism has been accomplished by the political planning.
However there is a possibility that some factors of the past Shan Buddhism
remain in Shan State, Kachin State and somewhere, though we have not found
out any record or documents about it in detail yet.

Shan people are exposed to Burmanization in political and religious terms.
Some Shan people criticize the introduction of Ko Myo Shin image, because
such a image is not original in Shan culture. Some images of Ko Myo Shin guard
monasteries in Shan villages. They explain that these images must be donated
by some Burmese experts of spirit-worship called natkadaw who hold a nat-pwe
that means a spirit-festival every year, which Shan people have not seen
before. Though some of the experts are Shan in origin, but they go to Taungbyon
spirit festival which is the biggest one in Burma every year. So the way they

10
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keep in religious activities is much Burmanized.

Daw Mi Mi Khaing writes that the population of Shan was a little less
than fifty persentage in Shan States.'® Probably this fact was due to the data
in the colonial period. According to the Census of India in 1931, the population
of Tai group composed of Shan, Shan-Tayok (Tayot) and others was 697,417,
which formed about 47 percentage in both Northern and Southern Shan States.'
On the other hand, the data of Population Census in 1983 reports that the
number of the Shan in Shan State was 2,360,541, which was 63.5 percentage
of all. This increase of percentage of the Shan from 1931 to 1983 is thought
to be due to not so much natural increase of population as change of ethnic-
registration method. Many of non-Shan people returned themselves as non-Shans
in 1931 while a large number of them returned themselves as Shans in 1983.

Owing to centralization of the Burmese after the Independence, the
Shan politically became a minority group under the leadership of majority, the
Burmese. The people living in Shan State tend to be labeled as Shan collectively.
Therefore the label of Shan signifies both ethnic origin and a social indicator or
spatial category. This is a phase of Shanization in political terms under
Burmanization since the Independence. This trend in contrast with a different
kind of Burmanization in the colonial period is much recognized after all Sawbwas’
regime finally ended in 1959. The ethnic self-consciousness at the level of
cultural micro-cosmos of the Shan themselves was forced to become unsettled,
for they had lost not only their own leader but also religious and symbolic
pivot. Under such a condition, Burmanization is thought to be accelerated
under the leadership of the government of Burma.

In sum, as for religious sphere, the indigenous spirit-worship of the Shan
is gradually becoming Burmanized through the inflow of Ko Myo Shin image and
legend or plot of nine in Shan State since the meeting with knowlege of
pantheon of the popular spirits orginated among the Burmese. On the other
hand, since 1980 all Orders of Buddhism became united. Even Zawti sect
superficially became a member of State Sangha whose initiative is taken by the
government. if any scholar wants to analyze cultural change of the Shan, the
factor of Burmanization cannot be ignored. The message | try to convey is the
fact of Burmanization of the Shan in religious practice and knowledge and its
prefiminary analysis from an anthropological point of view.

3Mi Mi Khaing n.d.
“Census of India, 1931, 1933: 182, 189,
11
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" (Draft)

The Relation and Conception of Thais to the word “Lao”

Thavesilp Subwattana
Mahasarakham University

1. State of Problems

This article attempts to survey various sources of knowledge with regard to the term
‘Lac’ in order to illustrate the chain of attitudes of the Thai people towards ‘Lao,’as
evidenced in available documents from the past to the present time.

The term ‘Lac’ seems to have played important roles in Thailand or Siam in various
aspects. In the past, 'Lac’ was what the Thai people residing along the Chaophraya River's
basin disliked; it referred to a group of people to whom the Thai people bore ‘superiority,’
and such an attitude still exists in today’s society.

From a number of documents written since the 19th century up to the present
time, it has been revealed that most scholars have viewed Thai and Lao people as having
originated from the same ethnic group, so closely related that they have been regarded as
‘brothers and sisters.” In practice, however, prejudice and sense of superiority over the Lao
people, which have long been existing among the Thai people, show an absolute contrast
to the conclusion and perception presented in the texts. The idea may have had some
influence upon the history of Thailand, which begins from the Sukhothai Kingdom and in
which the relation with ‘Lao’ is denied.

A thorough study of the body of knowledge may lead to clearer insights concerning
lines of thoughts, as well as their causes, of the Thai people about ‘Lao,” which will in tern
provide us with ways to better understanding between Thailand and Laos than it has been
at present.



2. The perception about “LAO" of the Thai people in the Chaophraya river basin

The Thai people in the Chaophraya river basin, so-called Siamese, have from
time to time had various perceptions of the terms “Lao.” “Lao” in Sukhothai and
Ayudhya periods referred to people having the same status as Siamese or “Lao” were
viewed as inferior group to the Thai or Siamese. Later, Lao and Thai became totally
distinct groups of people. Thai leaders, at the time of being invaded by the colonial
powers, tried to draw back people's attitude that Thai and Lao were belonged to the
same group. But such an attempt was not successful, people still perceived that Thais
were more prestigious. This attitude has been rooted and played an important role in
Thai society. Although many scholars have propose new approaches about the
difference between Thai and Lao, it seems that those approaches are still controversial.

2.1 The perception about' Lao in Sukhothai and Ayudhya periods

From Sukhothai period (1219 or 1238-1438) to the end of Ayudhya
period (1350-1767), “Lao” were people who resided north of the Thai or Siamese
who settled in the Chaophraya river basin. Perhaps, there was to a certain degree of
some culture diffusions between the two groups for a long time. Despite the difference
in their names, the real difference did not lie in their ethnic back ground but in their
settlemant * Ban Lae l.\*lu::mg:;."l People of these two groups dwelt together under the
same monarchy as evidence in the Inscription | by King Ramkhamhaeng saying that“King
Ramkhambhaeng, a son of King Sri Intartit, is the king of Srisatchanalai, Sukhothai and
makao Lao and Thai.”

King Ramkhamhaeng's Inscription | indicates that the kingdom'of Sukhothai was
as far as Vientiane, Wiangkham and MuangChawa (l.uang Phrabang,).3 The Inscription
VIII mentioned about Sukhothai's eastem border in the reign of King Lithai (1347~
1369) which was connected to “ Phraya Fa Ngom.” N Mentioning the name of King
Fa Ngum shows that Sukhothai's leader knew his neighbour kihgdom in the east.
However, the people and the kingdom mentioned in Inscriptions were not called “Lao.”

In Adyudhya period, the Siamese's perception about Lao was not different {from
that of Sukhothai period. The difference between Thai and Lac were not their ethnic
background, but their settlement.
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Lao were classified as several groups residing in different ruling centers. They were
Lao=-Chiangmai, Lao-Vientiane and Lao Luang Phrabang. Ruled under kings of
Adyudhya, Lao were not different from Siamese as can be seen in King Tai Sar’s
law, which prohibited Lao, Mon and Thai converting to Christianity.5 In' addition, La
Loubere, an ambassador of France in the reign of King Narai wrote that Lao and
Siamese were almost the same group of people.a :

It might be concluded that there was no different in the ethnic background
between Thai and Lao. Even though they were called differently, their ways of life
were similar, also there was no sign of the inferior perceptionto Lao.

2.2 The knowledge about Lao in Rattanakosin period

At the beginning of Rattakosin period in the reign of King Rama 1
(1782-1809) and King Rama Il (1809~1824), in Thai's perception “lac”
meaned “Man.” They were called Lao-Lanna and Lao-Lanchang. People who,
resided in the Chaophraya river basin were accepted as Siamese or Thai. As the
evidence shown in a Thai well known literature “Khun Chang~ Khun Phaen”,
composed in the reign of King Rama I , saying that’

dondmddoouanoidndudie 1@dowidaunouidiondn
podobugonasas lHeashSwaanalns
(King of Lanchang, govemed Lac people, came with his daughter. He sent her up
to the back of the elephant and ordered the military to move.)

After the Chiangmai's army had a victory and could snatch princess Soithong, the

writer described the soldiers from Adyudhya and Vientiane as:
aswiuussawoningad muoEdduagnIuTno

(Thai and Lao soldiers were frightened.)

When the Chiangmai's army was snatching princess Soithong, the writer described
Chiangmai soldiers as: |

E . -4 o — —r " .
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{ After Saentripetchkla sent up the signal, all soldiers shot up their guns. Then they
shouted and surrounded the enemy. Frightened by Lao soldiers attacking, Phra

Tainam was stiff ... They were tied as crabs and they were Thai soldiers from

Ayudhya.)

“Lao™in the first two poems refers to Lao~Lanchang. “Lao” in the third poem
refers to Lao-Chiangmai or Lanna while theThai resides in the land south of Lao.
The poem also indicates that Lao whom Thai people disliked during theAyudhya
period were Lao-Chiangmai, not Lao-Vientiane. This might be because Ayudhya
had a long battlewith Chiangmai, not Vientiane.

When Wanthong fought with Laothong, Khunphaen's new wife from
Chiangmai, the writer mentioned as; 8

wojuaneihaoenulunulng gnluanamolwsus:ando
mMugnaosuvinboi vzvavovAGiasuilA
auUszagonvogwolws naidelinnurunacdie

(It was so Busy that I forgot to pay respect. I was an innocent Lao from the
forest...nmneernsnnee If I had known you had a wife, | would have prepared some
presents for her, such as Sappan wood(Kitsana) and elephants’ tusks.)

When Wanthong was dissatisfied Laothong, she considered her a villager from the
forest as: |

il z -l iy (Y3 b -
donszuunniso:isias nsadronnodadldounores

ol J - ' * 1 - Al -l
Y]G}O'C'!'IDU'DU'IUUHU”I?!OEJ lHuvzarioslotiagauIatvnu

-----------

---------------------- L T T T T Y L T YTy T PT P PP P P

e

-t—' ) v —— v [
uoa1dvIDAdUADUIVISON onunoMNuUvzauUY



(What happen to you? Or the elephant had stabbed at your throat. You are a
forest Lao woman. | will punch your face and take your blood to wash my

feet.....You are a lac who eats lizards and frogs.)

: 9
Moreover, Thongprasri scolded and blanned Soithong -

dnnalelulnaldigu golnagulluuiguingiss

Mugrmuuiilseuilse . osdatoUinasiununun
ﬁtwsqzﬁoéomoﬁaﬁiau ‘s”aom:TnuﬁaoG'luémuﬁ'n

gidasosnunloluindasn rdndnibaodaionou

(Why does the water not flow to the lower basin? Why does it run up to the top of
the mountain? You are a bad Laowoman.)

¢

The literature Khun Chang Khun Paen shows that at the beginning of the
Rattankosin period, Thai or Siam had more power than Lao Lanna and Lao
Lanchang. Before this period, these two kingdoms were not claimedas Siam
tributary states. The following literature mentioned that the king of Vientiane
presented Soithong to a king of Ayudhya. This was because 10

suwsadINson3oysen wsziagusiulanolasons
( The King of Adyudhya was so powerful and conquered all kingdoms.)

After Chiangmai's army had invaded to snatch Soithong, Adyudhya sent an army to
fight with Chiangmai. When Ayudhya won, the King of Chiangmai accepted
Ayudhya's power as shown in the following poem. 11

9:00UUOUEOUNNBITIUNIAD Roanuriciweboving
B o ' — — ) [
nodeogelwsingiys nonelSldgaws:zuni

( [ accepted to be under King of Ayudhya's control. 1 am ready 1o give out my wife,
sons and daughters as well as the kingdom and also the people to the king of
Ayudhya.)

The changes of Thai people’s attitude toward Lao as inferior to the Thai
became more serious after King Anuwong's rebellion( 1826-1828). Defeating
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over King Anuwong, The Thai aarmy fired Vientiane and migrated people from the
left bankof the Mae Khong river to the kingdom of Siam. The friendship between
Thai and Lao start changing. Then Lao was treated as a tributary state under Siam. '

2.3 The Knowiedge about Lao in the Patriotism period

It might be assumed that Siam’s patriotism started in the reign of King
Ramia IV and had an clear effect in the reign of King Rama V. This inspiration of
patriotism was a good indicator to show differences between Thai and Lao.
Nevertheless, such differences had to stop for a moment due to the westerners’
colonization to Southeast Asia. Intruded by France, Thai and Lao came up with a
new idea that Thaiand Lao belonged to the same ethnic group. Such idea has been
accepted by Thai writers and scholars, although in the present, this idea is still be a

controversial issue.
2.3.1 The Thai perception about Lac in the period of King Rama IV

Under the reign of King Rama [V, the conception that Thai was more
poerful than Lao became clearer. As shown in the letter presented to the Emperor
Napoleon IIl of France as * King Rama IV of Siam, the king who was poweful over
the near tributary states: Laos, Kampocha, Malayu.” Another letter informed as
“King Rama IV governed Siam and neighbour kingdoms such as Lao~Kaao,
Kampocha and Malay'u and many cities?.? ¥ing Rama [V’ letters point out the
superior of Siam over Lao, particulary Lao~Lanchang and Lao-~Isan. Another
evidence in prohibiting Thai to play lao-khaen shows that Lao is inferior than Thai

It is strange to see Thai quit playing Thai traditional
plays..The King nominated that it is not so good to play
traditional things as Lao. Lao-khaen are Thais’
servants{slaves), but Thais have never been Lao's servant
or slave. Thus, to imitate Lao and take it as Thai’s is not
suitable.!3

In addition the King criticised that lao~khaen and lac Buddha images caused a
destruction to Siam as:
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Start playing Iac;-khaen for over ten years. It was considered
our tradition. Let see, wherever lao-khaen has been
practices, there was little rain. This year, paddy field survived
because of lot of flooded water. Towns with so much lao=
khaen has so little rain in the rainy season that people can't
grow rice well. Growing can be done just only at the end of
the season. Therefore, the King orders to stop playing lao-
khaen. Let us wait and see for one or two years. 14

There was a belief that the Lao Buddha images taken from Vientaine after
Anuwong's rebellion was dangerous to the country. A number of ministries under
King Rama IV proffered to the king to retum the Buddha images: Phra Tong, Phra
Serm and Phra Sai to Lao since these images were diastrous to the country. They
might cause a famine and economic problems as shown below:

In Chuat year (1864) there was a famine, Ministries
proposed to the King that the people had complained that
the famine was resuited By proceeding Phra Serm which
was taken from Vientiane to Nongkhai and later to Bangkok
at the end of Maseng year Nopasok and by proceeding Phra
Sai Muang Vientiane to Nongkhai. In addition, Phra Saen
muang Mahachai was brought to Patumwanaram temple at
the end of Mamia Year Rithisok. People also criticised that
these Buddha images caused high rate of inflation. Goods
were expensive, Peoplelalso said that Lao people believed
that the abandoned Buddha images or so called giant
Buddha accompanied with bad spirits. It was abusive to take
these images to town.1 5
Lao Buddha images in Thai ministries’ opinion, were not appropriate for the
kingdom. These images were less hallowed than Thai Buddha images because of
their smaller size and less power as written in the extract below:

Whenever there was little rain, people always complained and mentioned
about Phra Serm and Phra Sai. Many people had an opportunity to sneak to
the American Press in publishing the people's complaint. The king could not
punish the people since images were made of samrit gold and they were so

small. They were not wonderful and suitable enough as the King's images.



Even though these images were in Bangkok, they could
not impress any visitors as the Emerald Buddha and Phra
Kaeo Phaluek and other Thai Buddha images could do.
The Emerald Buddha, Phra Kaeo Phaluek, Phra Si Hing
and other big samrit gold Buddha images were so
beautiful. They were capable as the images of the
country. They had made the people in the country
happy. In Bangkok, there had been many valuable Lao
images, such as Phra Bang, Phra Saake Kham, Phra
Serm, Phra Sai and Phra Saen. However, these Buddha
images were told about their magic, but it was quite a
long time that they stayed in Bangkok without expressing
any wonderful deeds for the kingdom. There were only °
Lao who worshipped these images. Anyway, few people
in Bangkok were Lao.'®

The aspiration about the localized Buddhism causes the inferior on culture and
tradion.

2.3.2 The perception about Lao under the reign of King Rama V

Before the evolution in 1892, it can be stated that Thai leaders believed Thai

and Lao belonged to different group and Thai is superior than Lao. King Rama V
‘s letter offering to Phra Samparakorn, the govemor of Chiangmai indicates that:

As the governor of three cities. You need to take the

-order from Bangkok and know what Bangkok needed

and worked to arrive at our purposes. | accepted that

Chiangmai was not a real part of Siam, but still be a

tributary state and | did not want to overthrown the title

of their king. However, Lao had to follow any

suggestions from the Bangkok govemnor. In brief, Lao is

like a machine which | can operate in any way | like to

serve thé need of Bangkok. However, | think you need

to use more wisdom than power to force them. You

need to think so much about our benefit. Phraya

Samphakam, you need to consider that if you talk with a

westerner, you should think that westemners are “them”



9
and Lao is Thai or “we.” In case of Lao and Thai, you need to recognize
that Lao is “them” .wh'ile the That is “we.” Do not practice as Phraya Sena
who considered hig*hossis “them” and conceal information to his boss. This
i “‘W;" . . L Ry ,

the practice of a headless man.!7

During the reign of King Rama V, two major events took place, which cast some
impact upon the attitude towards ‘Lac.” Such event included the national reformation in
1892 and the loos of the left bank of the Mekhong River.

The reformation in the year 1892 resulted in the group’s status as a nation state.
The fact that the Thal people took pride in being Thai or Siamese, as clearly distinct from
‘Lao,” caused the sense of belonging to two separate ethnic groups. In addition, the
qoverning system called Tesaphibam allowed the country to be divided into ‘Monthon’ or
sub-regions, causing the kingdom to include outer communities which were not of a Thai
origin. Each of such Monthons bore the name beginning with the word ‘Lao,’ lncludi;'lg
lLac Kaw, Lao Phuan, Lao Chiang, and Lao Klang. Later on the ward ‘Lao’ was eliminated
from those names; the sub-region of Lao Phuan, Lac Klang, Lao Kaw, and Lao Chiang
were renamed Monthon Udon, Monthon Nakhonratchasima, Monthon Isan, and Monthon
Phayap, respcetively.

Secondly, when invaded by France, the Kingdom of Siam had to give up some land
on the left bank of the Mekhong River in 1893 for fear of further invasion of other areas
along the basin, particularly the Isan region. The King of Siam thus adjusted the attitude
that Lao, which once was considered a separate group from Thai, was in fact of the same
ethnic background, as evidence in Prince Kromphraya Damrongrajanuphap’s journal
describing the following:

“I took a five-day journey from Korat to the town of Chonnabot in Monthon
Udon. When [ arrived there, | noticed the people qluite different from those
in Korat in both their unique costumes and their unique accent when
speaking Thai. The people in Bangkok thought of these people as beihg
Lao, but nowadays, it is widely known that they are Thai, not Lao. ......cc......
These people were known as Lao, but such governing syustem is out of date.
If it is maintained, it will be harmiul to the nation. ......... 1 agreé with the idea,
so | follow it and call the people in Monthon Udon and Monthon Isan ‘Lan
Chang,’ the former name of the region that has been alongside with Lanna
since ancient times."®
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The outcome in practice was that the Siamese government then took a census,
announcing that all the citizens of the country had to identify their nationality as being Thai,
as in: '

“From now on, all officials in each division of every district in

the northeastern region (monthon), when taking a census or contacted by
people who need to fill out an official form, are obliged to follow a new
regulation. All are required to identify themselves as “Thai"” under the
nationality slot; a person must not be allowed to specify his nationality as
Lao, Khmer, Suay, or Phuthai as what has been 1;>rar.:ticed.”lg

Subconsciously, however, the Thai officials were unable to ignore the difference
between the two groups. After the political reformation, King Rama V sent a letter to
Prince Narissaranuwattiwong instructing him about managing the military services in Jsan:

“I think it is disgusting to allow the Lao people to become soldiers all over
the town as in the inner towns. It is estimated that if such military training
continues to be successful and if it is managed properly to an extent that it
inspires strength and courage and that greater soldier troupes are formed in
the future, then a war may take place. The Lao consider themselves distinct
from_us, they may be loval to us or they may be mutineers.”"

In conclusion, despite a policy by the government to eliminate the difference
between being Thai and being Lao, as they claimed that the two groups belonged to the
same ethnic division and that all who dwelt in the country bore the Thai or Siamese
nationality, the Thai officials still failed to ignore the ciifference and the superiority of the
Thai group to the Lao people. The attempt to stabilize the notion that Thai and Lao
people are of the same ethnic group has been criticized by Thai scholars of later
generations up to the present time.

2.3.3 Perceptions of “Lao” among Thai Scholars

Since King Rama V's reign, a number ol scholars and experts have attempted to
answer questions regarding the difference between Thai and Lao. Most works available
have pointed out that the two groups bear no ethnic distinction and share a remarkably
close relation. Such a notion has been a principle concern up to the present time.
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1. Phraya Prachakitkornjakra (Chaem Bunnark), during the year 2441-2442
B.E., compiled an important book entitied “Phongsawadarn Yonok” in which the relation
between Thai and Lao is mentioned. In completing the work, the author “endeavored to
search for various original texts written in Lao or northern Thai scripts, transforming them
into modern Thai.”?' When mentioning a land called “Khwaen Lamphoonchai
Chiangmai,” the author stated “The land which is called by the Lao ‘Lanna Thai' appears
in 5 legend as Maha Rattha or Sam Thesa."?® As appearing in the text, the term ‘Lao’
seems to differ from ‘Thai’ but when thoroughly considered, it is found that the author
atternpts to relate the two terms with one another by adhering the word Thai to modify a
number of nouns, as in ‘Thai Nuea’, and ‘Lanna Thai.' Nevertheless, the author defines the
term ‘Thai’ as ‘bright,’ ‘white,” or ‘sky.’

“..In the Lao language, however, the term ‘Thai’ has been widelg; used with

various denotations; one of its literal meaning is ‘person.’ The reason why

the Lao people use the word to refer to a person is that they regard

themselves as beloning tot he family of a god known as ‘Thaen,” the Chinese
; equivalent of which means ‘sky.” People from such a family are Thai or

literally ‘people from the sky,” or bright or white ones."®

A conclusion can be drawn that Phraya Prachakitkornjakra, or Chaem
Boonnak, believed that the Thai and Lao people came from the Thaen's family and thus
belonged to the same ethnic group.

2. Somedej Kromphraya Damrongrajanupha]:;. or Prince Damrong, a former
‘Senabodee,’ a high-rank official with an important role in the Ministry of Interior durihg
King Rama V's reign, and regarded as ‘Father of Thai History,” wrote a preface of the royal
chronicle or Phongsawadarn, which was published in 1912, suggesting that all inhabitants
of Thailand at present are Luwa or Lawa, a term derived from ‘Lac.” To avoid confusion,
Prince Damrong referred to this group of people as ‘Lao Derm’ or Traditional Lao." Such
a group of people spoke a different language from that spoken by the Thai people. The
Lao group, a group of Thai, along with other Tai groups, migrated from the southern part

of China to the area where the Lao people were originally settled. The Prince’s conclusion
is presented below:
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“We, Thai people from the South, tend to mostly perceive that people who
reside in Monthon Phayap, Monthon Udon, Monthon Roi-Et, and Monthon
Ubon at present are of a Lao origin, thus calling them ‘Lao.” As a matter of
fact, communities in those regions were Lao settlements only in the past, but
ﬂweir present inhabitants are mostly Thai (and they identify themselves as
Thai) just like us from the South.”*

A conclusion can be drown from the above statement that Lao and Thai people
belong to the same group, although they have been settled in different locations. The
notion has long been accepted in the Thai sociefy, as can be seen from a Thai textbook
used during the reign of King Rama Vii, which states the following: .

“The Lao people inhabit the northern high lands along the
‘Mekhong River's basin, from the Banthat Mountain range along the
Khmer border; the area in Monthon Phayap also belongs to Lao.
Luwa or Lawa people are mostly traditional Lao, settled in forest and

. . , 25
mountain areas in regions that belong to Lao Derm.”

A textbook dated 1934 also presents a similar statement:

“The Lao or Lawa ethnic group resides between the Mon and the Khmer
settlements. The Lanna Thai region is what has been Monthon Phayap at
present, which once belonged to the Traditional Lao group in the pa\st."26

Current Thai textbooks have adapted the traditional notion and pointed out more
clearly than what has originally been presented, as can be noticed below:

“It is presumed that the inhabitants of Srisattanakhanahut are of a Thai
ethnic background, but they are more closely related to the Thai people in
the North, such as tEose in Chiangmai, than to the Thai people in Sri
Ayuthaya. That is due to the fact that Srisattanakhanahut is closer to the
northern Thai region"a |



13

In addition to texbooks of the present time, renowned authors of the 1900’s have
also presented ideas along the same line as discussed above.

3. Jitra Phumisakdi (1930-1966), a conventional author of the era, wrote an
article regarding the development of the words ‘Siam,’ ‘Thai,’ ‘Lao,’ and 'Khom,’ as well as
social charactéristics of the four ethnic groups under the titles. He pointed out that Lao
and Thai are of the same group. ‘Lao’ refers to people who have been fully developed,
and later its meaning has changed to denote ‘master’ or one with power and authority.
Besides. it was once used as a title for a monarch and a respectable person. The meaning
of the word continued to alter and it was later used as a third-person pronoun. This
author's remarks are as follows:

Ancient Lao in Lan Chang once used the term ‘Thai’ to signify the status of
people who were not slaves or laborers. The Lao people referred to
themselves as ‘Lao,” which did not seem to simply mean a ‘human being’ as
distinct from ‘c;eatures.’ The term denoted civilized people or ones who
were masters. As can be observed, such terms as ‘Lao,” ‘Khun,’ *Thai,” and
‘Phaya’ all signified authority and power in the society, especially in
governing. “lLao’ referred to ones who hold sepreme authority or powerful
ones. Because of the fact that the term ‘Lao’ in the past sinified prestigious
and powerful statuses, the Lao people paid no attention to the term *Thai.’
They togk pride in being ‘L.ao’ as well as in their ethnic group.za

Although Thai and Lao people shared close relationship, later on each group
developed the attitude that they belonged to a different group. The reason for that is
evidenced in the following note:

People in neighboring countries did not prefer to refer to them as ‘Thai’ but
called them 'Lao’ instead. Besides, since ancient times, the Thai of
sophisticated classes, who govened Lan Chang tended to call them ‘Lao’ with
a sense of looking down upon them. Such conceited people referred to the
Lao people as ‘Lac Phung Dam’ (black-bellied Lao), or ‘Lac Phung Khao' -
(white-bellied Lao), not accepting them as belinging to the ‘Thai’ group.
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With such prejudice and insults against their ethnic background, the Lao

people had a reflected reaction. That is, their nationalism emerged and they
strongly considered themselves separated from the Thai people. In the end,
there was a conclusion that 'Lac’ people were by no mean of ‘Thai’ or ‘Tai’

ethnic group at all; they were solely ‘Lao.’®’

In addition to Jitra Phurﬁisakdi’s work, similar ideas with- this regard have been
presented in other works by scholars of later time, including “Creating ‘the Thai’ the
Emergence of Indigenous Nationalism in Non=colonial Siam (18850-1980) by David
Streckfuss, and a Master’s degree thesis entitled “Lanna in the Perceptions of the Siamese
Govemning Group during 2437-2476 B.E.” by Tuanjai Chaiyasilp.

At present the idea that Thai and Lao belong to the same ethnic group has been a
principle concept. A minor concept which appears to be an interesting proposal wa;
presented by Srisak Wanliphodom. In a number of his works regarding Thai-Lao relation,
the author presents a different point oview, stating that Thai or Siamese people are distinct
from those of the Lao group. That is due to the evidence that the Thai or Tai refer to
those settled in the areas from the 19th up to the 26th northern latitude lines, while those
called Siam have inhabited the areas below the zone and originated as a result of merges
among the Thai~Tai and other ethnic groups, or among those of the indigenous inhabitants
and later immigrants. (Tai refers to the Lao people.} With regard to the Lao people,
Srisak points out that there was a drastic political change among the Siamese in Sri
Khotaboon or Vientiane when the Tai group from Luang Phrabang migrated southward and
took control of the area, resulting in the establishment of a kindom known as Sri
Sattanakhanahut Lan Chang Rom Khao. The group' of people were regarded as being
‘Lao’ by outsiders while their kingdom was known as ‘Lan Chang.' Thus, there was clear
separation betwen the Siamese and the Lac group.30

Based on various viewpoints on Thai-Lao relation by Thai authors, the two groups
seem to have begun with close relationship, which continued to develop and ended up in -
being two separate groups. Later, Thai scholars affirmed that Thai and Lao belong to the
same ethnic group, which is what has become a principle concept up till today. What
appears to have lain under the difference in opinions among scholars of varied periods
involves political situations. In other words, since the two groups shared similar culture,

language, and physical characteristics, they were considered to be closely related.
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Nevertheless, during the riot initiated by Prince Anuwong of Vientiane, hatred was aroused
among the Thai people, contributing to their denial of their belonging to the same group, as
well as to their sense of superiority to the Lao people. Finally, when Siam was invaded by
France in 1893, an ideda arose that the Lao people were closely related to the Thai
people and thus belonged to the same ethnic group as the Kingdom of Siam included Lao
in both the northem and the northeastern regions.

3. The Relationship between Thailand and Lao

The relationship between Thailand and L.ac can be divided into four periods. Period
| involves the relationship between Lan Chang, Lanna and Ayuthaya during the years
1350-1767, Period 3 covers the time from Thonburi period to Kin Rama V's reign
(1767-1910), Period 3 from King Rama VI's reign to the Prime Minister Pibul's
government (1910-1957), and Period 4 dates from the time when General Sarit

Thanarat was Prime Minister up to the present time (1957 -present).
3.1 The Relationship between Ayuthaya and Lan Chang and Lanna

Throughout the long history, the Lao kingdoms, namely LAnna and Lan
Chang, played an important role in politics alongside the Ayuthaya kingdom. Lanna was
more involved with Ayuthaya as an enemy than as an alliance, while Lan Chang was more
related to the Thai kingdom as an alliance than as a rival.

During his reign, King Uthong, Ayuthaya's first monarch.'expanded the kingdom to
take further control over Sukhothai in the north, and in 1393, the Sukhothai Kingdom
sought friendship with Nan, a northern town. Later, during the reign of King
Boramtrailakanart (1448-1488) Avuthaya battled against King Tilokaraj (1441 -~
1487) of Lanna, as recorded in a literarv work entitled ‘Lilit Yuan Phai.” Although the
war ended up in signing a treaty, Ayuthaya succéeded in taking absolute control of the
Sukhothai Kingdom.
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Since Lanna fell under control of the Burmese from 1558 to 1774, Ayuthaya had
battled against Lanna several times. During King Narai's reign, for instance, and army was
sent to attack Chiangmai in 1660, and during the second defeat of Ayuthaya in 1767,
Lanna functioned as é major source of food supply, which contributed significantly to the
Burmese victory over Ayuthaya.

As for Lan Chang, King Uthong made acquaintance with the ruler of the kingdom
by drawing a definite border line to separate Ayuthaya and Lan Chang, as indicated in the

following remarks:

............. If we have been relatives since Khun Borom's time and if you wish
to have a town, yvou may take the land from the border ol Dong Sam Sao
(Dong Phraya Fai) up to Phu Phraya Phau and the area of Muang Nakhon
Thai.”>!

During the reign of King Maha Jakraphat (1548~1568), King Chaichettha
(1548-1571) of Vientiane led an army from Vientiane to assist Ayuthaya in battling
against the Burmese. Later, the Siamese king sént King Chaichettha one of his daughters
as a reward, although the princess was seized by the Burmese on the way back to
. Vientiane.

In brief, there appeared to be a close relationship between Ayuthaya and Lan Chang

rather than being enemies. and the two kindoms were considred equal in status as well,
H

3.2 The Relationship with Lan Chang and Lanna from Thonburi Period
to King Rama V’s Reign (1767-1910)

King Taksin of Thonburi expelled the Burmese army out of Lanna and
appointed the local ruler to be the King of Chiangrnai.32 Lanna consequently became loval
o the Siamese kingdom since 17 74. ending the dispute that had led to wars between the
two kingdoms in the past. The King of Thonburi also sent the Thai army to govern Lan
Chang and Isan. In 1776, the ruler of Nong Rong had a conflict with Muang Nakhon
Ratchasima, the former requesting cooperation from the ruler of Jampasak, a town which
the Thai army subsequently conquered. The Thai force also took contral of Muang Khong,

Muang Attapue. in addition to Muang Surin, Sangkha, and Khukhan.
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In 1778, Prince Siribunsarn, the ruler of Vientiane, had a quarrel with the city’s
officials, name, Phra Wor and Phra Ta, who were then ‘Senabodee’ or a high-rank official
of Vientian. Due to the conflict, Phra Wor led a group of his followers to a district called
Don Mod Daeng (Ubon Ratchathaini at present). When an army from Vientiane followed
to attack Phra Wor’s troupe, Phra Wor's son asked the ruler of Nakhon Ratchasima for
help. Being reported about the invasion, the king of Thonburi sent an army to seize
Vientiane. After a victory, Thonburi's army gathered thousands of Lac people and took
* them to Saraburi, Lopburi, and Janthaburi. A number of inhabitants from a minority group
called Lao Song were taken to Petchaburi, Ratchaburi, and Suphanburi.33 Also taken to
Thonburi were two sacred Buddha images. Phra Kaew Morakot or the Emeral Buddha, and
Phra Bang.

The main cause of the war between Thonburi and Vientiane might have been'the
fact that the Thai king considred that the king of Vientiane “insulted and attacked the
citizens of the land under his control”>* while the Lao rival might have had a different
explanation. |n fact, the Lao king claimed that the king of Thonl?uri requested the
Vientiane king’s daughter and that the Thai king sent an army to invade Vientiane and
expand the boundary when the Lao king refused to send the princess, as indicated in the
following note:

........... The Thai just took the opportunity to invade and take control of
Vientiane and Luang Phrabang, which sought protection from the
government of Hor and Kaew (Vietnamese)......The King of Ayuthava sent
some representatives to ask for Nang Khiawkhom, a daughter of the king of
Vientiane. to be his mistress, but the king of Vientiane refused. Siam then
.attacked Vientiane, seizing Nang Khiawkhom and also taking Phra Kaew
Morakot. which people worshipped, to Gangkok, where the Buddha imaqe
still remains. Since then, the king of Vientiane was entitled to send {lowers,
gold and silver as tributes to the king of Sri Ayuthava every vear to

.38
guarantee loyalty 1o Siam.



i8

The conquer of Vientiane as mentioned above ‘forced Luang Phrabang to be

colonized, and ths all of the three Lao kindoms {ell under control of Siam.™>®

It can be concluded that duriné the Thonburi period, the Lao Lan Chang, including
Luang Phrabang, Vientiane, and Japasak, lost their independent statuses to become Siam or
Thailand’ tributary regions, while Lanna still maintained its independence.

A drastic change affecting the relationship between Siam and Lan Chang seemed to
have orignated from the riot initiated by Prince Anuwong of Vientiane (1826-1828).
Based on the evidence gathered by the Thai scholars, the cause of the riot was due to
Prince Anuwong's “being too ambitious, bold and uncontrolable.”>” It has been stated in
some textbooks that “Prince Anuwong sought assistance from the Vietnamese while
hearing about the rumour that Thailand was to be invaded by England."38 On the other
hand, certain documents gathered by the Lao counterpart state that Prince Anuwong
wished to regain Lao’s independence.39 The result of the war was that the Thai army
burned the entire city of Vientiane and took Prince Anuwong to Bangkok for punishment,
as revealed in the following note:

“He then ordered that a place for punishment be arranged in front of
Sutthaisawan Palace. An iron cage was made for Anu, with all four sides
being fence. Thirteen small cages were built for Anu’s wives and children.
Nang Khamplong, the major wile, carried a hand-carrying fan made of
beetle nut leaves and provided service to the prisoner in the cage. All the
young wives whom Phraya Ratchasuphawadee had just sent to the Prince
got dressed up, carrying food trays to serve at the site. Men and women:
from Bangkok and outside of the city continuously crowded into the area to
watch the punishment. Those who had lost husbands and sons in the battle
came to complam and curse every dav. In the hot aflterncon, Anu's captured
children were tortured and in the evening they were taken back 1o the their
cells. That was done for about seven or eight days. When Anu became ill
and finally died of losing blood, his corpse was taken to be exposed to

. w0
people in Samre.
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| After demolishing Anuwong's riot, prejudice against Lao became more intensified,
and the pride of their superiority to Lao became clearer especially in the reign of King
- Rama IV, as discussed earlier.

Problems arose in the reign of King Rama V concerning invasion by the Hor armies
that attacked several northern Lao settlements including Luang Phrabang. Siam sent an
army to stop the Hor invaders during the years 1872-1888. At the same time France
also arranged an army to defeat Hor and subsequently took control of Sibsong Juthai in
1888 and an area slong the left bank of the Mekhong River in 1893.

Due to invasion by the two Western powers, namely France and England, it was
essential that Siam reform the governing system of the kingdom step by step. In 1894,
Lao territories were classified into five groups: eastern goup with Jampasak s the center,
northeastern group with Ubon Ratchathani as the center, northern group with Nong Khai
as the center, central group with Nakhon Ratchasima as the center, and Lac Chiang group
with Chiangmai as the center.”' Each of the groups later became a Monthon or sub-
region. The eastem arlmd northeastern groups were united to becorne Monthon Lao Kao,
the center of which was Ubon Ratchathani; the northern group became Monthon Lao
Phuan; the central group was renamed Monthon Lao Klang; whereas, Lao Chiang was
renamed Monthon Lao Chiang. In 1900, the term Lac was omitted from each Monthon
and further changes took place in their titles. Monthon Lao Kao became Monthon lsan,
Monthon Laoc Phuan became Monthon Udon, Monthon Lao Klang became Monthon
Nakhon Ratchasima, and Monthon Lao Chiarig became Monthon Phayap.

After changing each colonial groups into a Monthon, there was discontentment
among the inhabitants of the Monthons and thus a number of riots were formed. In the
north, there was Kabot Ngiaw Muang Phrae riot in 1902, and Kabot Pheebun or Pheebun
riot occurred in 1901-1902.

Having lost the land on the left bank of the Mekhong River, the Thai
government realized the necessily to maintain the rest of the country’s land. A policy wes
setforth so that there would be no discrimination among the groups of citzens, and attempis
were made to implant the concept that Thai and Lao were athe same group, as mentioned

in the foregoing



20

3.3 The Thai~Lao Relationship since King Rama VI's Reign (1910~

Present)

After Thailand had lost the land on the left bank and later given some part of
land on the right bank of Mekhong River to France in 1903, the Kingdom of Lao became
a colony of France and was no longer related to Thailand as a tributary state as it used to
be. Therefore, the term ‘Lac’ referred only to people in the northeastern and northern
Monthon’s, which are the Isan and northern regions at present. The attitude of the Thai
people towards ‘Lao’ as a kingdom, people, and culture has been characterized by the
feeling of ‘superiority.” Such an attitude in indicated in the following article written byTerm
Wiphakphojanakit:

The proBlem concerning Lao-Thai relation has been a controversy

since the past until today. From time to time the terms Thai and Lao

have brought about disputes and prejudice among the people. Even

amoné students and politicians in the house of representatives, those

who consider themselves genuinely Thai have often insulted their

counterparts, saying “Lao people eat frogs and fermented fish and they

eat food without washing their hands.” Besides, some Thai officials

appointed to perform duty in the northeastern and northemn regions

often conceited, showing their superiority by claiming that they are

Thai being sent to govern or to be the master of the Lao people.q‘2

At present people in general still refer to those from the Isan region as being ‘Lao.’
To those people with such an attitude, the Isan people, so-called Lao, are associated with
‘Lao’ people from [Lao People’s Democratic Republic. As for the people in the northern
region, peopie in general refer to them as ‘Khon Muang’ rather than being ‘Lac’ as they
used to be in the past. It is probable that the people of the northern region have been
regarded as ‘non-Lao’ since there was an attempt to create nationalism during General
Pibul's term as Prime Minister. Another factor that could have underlain the northern Thai
people’s superior status is Chiangmai's social and economic development that has copied

»

what has been taking place in Bangkok.
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